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Reading Richard's Streams of Living Water has reminded me of the
importance of al the traditions for our personal and corporate spiritual lives.
Contemplative: The Prayer-Filled Life. Holiness: The Virtuous Life.
Charismatic: The Spirit-Empowered Life. Social Justice: The
Compassionate Life. Evangelical: The Word-Centered Life. Incarnational :
The Sacramental Life. In the first chapter of Streams, “Imitatio: The Divine
Paradigm,” Richard shows us that Jesus intentionally sought his Father’s
nurturein al these areas of the spiritual life. We are challenged to do the
same.

A Twentieth-Century Model

While Jesusisour “divine paradigm,” other lives can be important
examples as we mature into Christlikeness. Though certainly less than
perfect, these saints—past and present—can motivate and teach usin our
apprenticeship to Jesus Christ.

Clearly, in our century, one of the champions of the Way is Dietrich
Bonhoeffer, the focus of this Perspective. Bonhoeffer’s life was filled with practices designed to devel op within and
without the fruits of the traditions of Christian life and faith we emphasize at RENOVARE. One of the most striking
things about Bonhoeffer is how he was challenged in all six streams, leading to a balance of strength and sensitivity,
earthiness and eternity reminiscent of Jesus.

For those less familiar with Bonhoeffer’s story, his career as a theol ogian developed under the gloomy and
deceptive cloud of Adolf Hitler and Germany’s Third Reich. Born in Breslau to German parentsin 1906, Bonhoeffer
spent less than four years outside his native country during his short life. Though tempted, along with all Germans, to
complacency and capitulation during the Nazi regime, by 1933 Bonhoeffer clearly saw that the direction the German
State Church (of which he was an ordained pastor) was heading had little to do with Christ crucified.

As apart of the Confessing Church—a group of German Lutheran pastors that withheld their support of
Hitler—Bonhoeffer proclaimed publicly his distrust of the Nazis and concern over deteriorating conditions for
Jewish people in Germany. Stripped of his pastoral authority by the state, in 1939 Bonhoeffer joined with dissenting
members of the German military intelligence who were attempting to subvert the Fihrer and his Nazi government.
Their activities included smuggling Jewish personsto Allied and neutral countries and plotting to assassinate Hitler.
After discovery of their anti-Nazi activitiesin 1943, Bonhoeffer was imprisoned and eventually hung as atraitor, just
weeks before the Allied victory.

Faithful and True

Though it is difficult to fully appreciate the context of Dietrich Bonhoeffer’ s life, his prophetic example stands
as areminder that sometimes we must make difficult choices. God's kingdom is an all-inclusive community of
loving persons, but we live during a period when God' sreign is not realized in al people. And so, given the
difficulties of our everyday life circumstances, we can begin to comprehend the incredible strength Bonhoeffer must
have been given to remain true to God’ s vision and hope in the midst of such acquiescence by his people and church.
It was a gift of God given to Bonhoeffer, one that we also receive as we are nurtured and mature in the life of
apprenticeship to Jesus, our everliving Savior, Teacher, Lord, and Friend.

Shalom,
Lyle SmithGraybeal




Growing Together

The following spiritual exercises are inspired by
Dietrich Bonhoeffer’slife. Do not feel compelled to
practice these simultaneously, but use them, say, over the
next few weeks as an aid to developing a more balanced
spiritua life. Viel Gluck!

Contemplative: The Prayer-Filled Life

Prayer was at the center of Bonhoeffer's
understanding of Jesus. It is said that he paused for prayer
just before ascending the steps of the gallowsto be
hanged, making prayer hisfinal, freely chosen act in this
life. The Psalms were a significant part of Bonhoeffer's
prayer experience, so much so that his talks have been
collected in abook titled Psalms. Prayer Book of the
Bible. Thisweek, take Psalm 19 and spend a half hour or
so praying through it. If you are musically inclined, you
may want to insert or apply atune and sing aloud.

Holiness: The VirtuousLife

Asalife-long student, filling his mind with good,
helpful, and substantial ideas was a regular practice for
Bonhoeffer. He wrote, “We need all along the line to
recover [ lost sense of quality and a social order based
on quality . . . Culturaly [this] means areturn from the
newspaper and the radio to the book, from feverish
activity to unhurried leisure, from dispersion to
concentration, from sensationalism to reflection, from
virtuosity to art, from snobbery to modesty, from
extravagance to moderation” (Letters and Papers from
Prison, p. 13). For one week consider limiting or
eliminating your radio listening, newspaper reading, and
television watching and instead use the time gained to
read a good book, perhaps one of Bonhoeffer’s.

Charismatic: The Spirit-Empowered Life

Two of Bonhoeffer's trips outside Germany were to
the United States; one as a student and the other as a
professor. Originally planned to last a year or more, the
second trip ended abruptly after only six weeks.
Reflecting on his return to Germany, Bonhoeffer wrote to
Reinhold Niebuhr, “1 have made a mistake in coming to
America. | must live through this difficult period of our
national history with the Christian people of Germany. |
will have no right to participate in the reconstruction of
Christian life in Germany after the war if | do not share
the trials of this time with my peopl€’ (The Shame and
the Sacrifice, p. 123). Under the Spirit’s guidance and
power, Bonhoeffer felt compelled to return to his
homeland. This week, take an hour or so to reflect on the
direction of your life. Do you feel good about where you
are heading, or do you need to make a course correction?

Social Justice: The Compassionate L ife

Some scholars have debated Bonhoeffer’ s support of
the conspiracy to kill Hitler. After much internal struggle
over his personal response to the oppressive Nazi state,
Bonhoeffer explained his participation in subversive
activity by using the illustration of a murderous madman
driving a car into a crowd of innocent people. Can a
follower of Christ, if he knows the madman’s purposes,
in good conscience let the people be hit, and see it as his
role merely to bind up the wounded after the damage has
been done? Or should the Christian be compelled to wrest
the steering wheel from the madman’s control? Sometime
during the month, reflect on the social systems of our
day: economic, political, religious. What systemic evils
should you address through your personal decisions and
advocacy efforts?

Evangelical: The Word-Centered Life

Bonhoeffer was a person formed by Jesus Christ as
presented in the Bible. He wrote, “As awhole the
Scriptures are God' s revealing Word. Only in the
infiniteness of its inner relationship, in the connection of
Old and New Testaments, of promise and fulfillment,
sacrifice and law, law and gospel, cross and resurrection,
faith and obedience, having and hoping, will the full
witness of Jesus Christ the Lord be perceived” (Life
Together, p. 48). The Sermon on the Mount was,
arguably, the most formative passage of Scripture for
Bonhoeffer. Consider reading through the Sermon—
Matthew 4, 5, and 6—in one sitting this week. Asyou
read, think of this being presented as a whole sermon,
like aminister delivers a message on Sunday morning.
Do you sense a discernable flow to the teaching? What
one or two specific attitudes or actions are you being
drawn toward as a result of your reading?

Incarnational: The Sacramental Life
During his time as director of an underground

seminary for the Confessing Church, Bonhoeffer taught
the importance of participation in corporate worship. One
specific instruction he gave was for the congregation to
sing in unison to stress that the gathered community “is
bound wholly to the Word” (Life Together, p. 59). While
thisinstruction may seem a bit restrictive, this week
during spoken or sung worship, remain quiet and sing or
speak softly enough so that you are especially attentive to
the worship around you. Y ou may soon become aware
that you are in the presence of worship that involves more
than just those assembled in the room.

Lyle SmithGraybeal

The RENOVARE Perspective is published quarterly by the not-for-profit corporation RENOVARE, Inc. Organized under the laws of the State of
Kanssas, it is registered in Colorado as RENOVARE Ministries, Inc. Permission to duplicate this newsletter for free distribution is granted. Any
quotations or referencesto it should give proper credit to RENOVARE, 8 Inverness Drive East, Suite 102, Englewood, CO 80112-5624 USA.

An annual, tax deductible gift of $15.00 is welcome to help cover publishing expenses. If you cannot help, we understand. Some will be able
to give more and in this way the unity of the Body of Christ will be maintained.



The following is a biographic sketch of Dietrich Bonhoeffer excerpted from Sreams of Living Water by Richard J. Foster (San
Francisco: HarperSanFrancisco, 1998). Bonhoeffer isincluded in Streams as an example of the Holiness Tradition, but note the
balance in his spiritua life and how many of the six RENOVARE Traditions are represented.

The Road to Freedom

On the day Dietrich Bonhoeffer heard that the 20 July
1944 attempt to assassinate Hitler had failed—the day he
knew that his own fate and the fate of his friends was
sealed—he wrote an account of hislifein a poem entitled
“ Stations on the Road to Freedom.” Brooding in his Tegel
prison cell, he set forth the four great dimensions of a
spiritual life that lead to freedom in all its facets—freedom
from ingrained habits of sin, freedom from cowering
inaction and irresponsibility, freedom from fear of a
monstrously demonic and immensely powerful nation-
state. Listen carefully and prayerfully to his words, for they
speak of the holiness of life:

DISCIPLINE

If you set out to seek freedom, then learn above all

discipline of soul and senses, so that your passions

and your limbs might not lead you confusedly hither and
yon.

Chaste be your spirit and body, subject to your own will,

and obedient to seek out the goal that they have been
given.

No one discovers the secret of freedom but through self-
control.

ACTION

Dare to do what isjust, not what fancy may call for;

Lose no time with what may be, but boldly grasp what is
real.

The world of thought is escape; freedom comes only
through action.

Sep out beyond anxious waiting and into the storm of
events,

carried only by God’s command and by your own faith;

then will freedom exultantly cry out to welcome your
spirit.

SUFFERING

Wondrous transformation! Your strong and active hands

are tied now. Powerless, alone, you see the end of your
action.

Sll, you take a deep breath and lay your struggle for
justice,

quietly and in faith, into a mightier hand.

Just for one blissful moment, you tasted the sweetness of
freedom,

then you handed it over to God, that he might make it
whole.

DEATH

Come now, highest moment on the road to freedom
eternal,

Death, put down the ponderous chains and demolish the
walls

of our mortal bodies, the walls of our blinded souls,

that we might finally see what mortals have kept us from
seeing.

Freedom, how long we have sought you through
discipline, action, and suffering.

Dying, now we behold your face in the countenance of
God.

“Costly Grace”

The outline of Bonhoeffer’s story iswell known. In
1927 he was a student earning a doctorate in theology from
Berlin University at the age of twenty-one. In 1930 he was
adebater crossing theological swords with the liberal
establishment at Union Theological Seminary, New Y ork.
In 1931 he was ateacher exegeting issues of Christian
ethics and the nature of the Church at Berlin University.
Bonhoeffer, it seemed, was destined for the life of an
academic. But the ominous storm clouds of the Third
Reich changed everything.

By 1933 Dietrich Bonhoeffer was an activist
attacking the idolatrous “ Aryan Clause,” which excluded
Jews from civil service. By 1934 he was aleader in the
newly formed “Confessing Church,” prophetically
denouncing the heretical defections of the “German
Christians”.” By 1935 he was a professor establishing a
clandestine seminary at Finkenwal de—an institution where
“pure doctrine, the Sermon on the Mount, and worship can
be taken seriously.”? By 1937 he was an author attacking
“cheap grace”—that is, “grace without discipleship, grace
without the cross, grace without Jesus Christ, living and
incarnate.”®

By 1939 he was a double agent seeking the defeat of
his own nation and deeply involved in the conspiracy to
assassinate the Fuhrer. By 1943 he was a prisoner living
out the days of misfortune “equably, smilingly, proudly, /
like one accustomed to win,” and at the same time feeling
“restless and longing and sick, like abird in acage.”* By
1944 he was a theologian from a prison cell, searching,
ever searching, for a“religionless Christianity” in which
“man is summoned to share in God' s sufferings at the
hands of agodlessworld.”® And finally, in the gray dawn
of Sunday, 8 April 1945, Dietrich Bonhoeffer became a
martyr, whispering to hisfellow prisoners as he left his cell
to be hanged on the Flossenbiirg gallows, “ Thisisthe
end—for me, the beginning of life.”®

" “German Christians” was the term used for Protestants who
supported Hitler. The “Confessing Church,” of which Bonhoeffer
was akey figure, arose as awitnessto Christian faithfulness and
became the chief opposition to the German Christians.




“Christ the Center”

Bonhoeffer’ s life as a churchman in Germany and in
broader ecumenical circlesisamodel of courage and
compassion. Hiswork in the resistance movement is
endlessly fascinating. His death is moving beyond words.
But why would | consider him an example of the Holiness
tradition? He was far from perfect. He made mistakes,
some of them serious. What isit that makes me single him
out as amodel for the virtuous life? Six things. The first
three are tied to his conviction that Christ is the absolute
center of all things.

First, Bonhoeffer took Jesus serioudly. It is hard to
overestimate how fully the christological question affected
everything for him. If Jesustruly lived, died, rose, and is
among his people today, it makes all the differencein the
world. We simply cannot consider the earth apart from
Christ’ s footsteps imprinted upon it. “ Christ’s manger
stands on the earth, his crossisrammed into the earth, his
graveis dug into the earth.”” This being so, the community
of faith must come to recognize Christ’ s personal presence
in the world today and set out to follow himin all things.

Second, Bonhoeffer took Jesus' call to discipleship
seriously. He felt this call most powerfully compressed in
Jesus' robust and prophetic Sermon on the Mount.
Throughout hislife he stoutly refused to do what is so
common today—namely, to see Jesus’ Sermon as an
“impossible ideal,” or merely as nice words that are not
meant to be obeyed, or perhaps asinstructions for some
future dispensation. No, he understood the Sermon on the
Mount to be Jesus' universal call to obedience—acall
issued to all peoples, at al times, in al places. In aletter to
his brother Karl-Friedrich he wrote, “I have begun to take
serioudly the Sermon on the Mount. That isthe only source
of power capable of blowing up the whole
phantasmagoria’ once and for all.”®

Third, Bonhoeffer took spiritual discipline serioudly. It
is no accident that his lectures often returned to the
disciplina pietatis. He was training for alife in which the
powers of body and soul are placed entirely in the service
of Christ. Hislife was built on a“new kind of monasticism
... alife of uncompromising adherence to the Sermon on
the Mount in imitation of Christ.”®

Action in theWorld

The remaining three reasons for holding Bonhoeffer
up asamodel of the virtuous life are tied to his conviction
that Christian faith must, of necessity, result in actionin
the milieu of contemporary society.

Fourth, Bonhoeffer took free, responsible, obedient
action seriously. He rejected all legalistic systems for
defining moral norms. He refused to reduce Christ and
Scripture to ethical principles and rules. Instead, he
stressed the ongoing, relational dialectic of encountering

" Trandator’ s note: “i.e., Hitler and hisrule.”

God' swill, often against our will, and, in Christ, receiving
the freedom to act responsibly in any given situation.
When the center is clear, the boundaries of responsible
action can be open to meet the demands of the present
moment. “It is therefore impossible,” he wrote from
prison, “to define the boundary between resistance and
submission on abstract principles. but both of them must
exist, and both must be practised. Faith demands this
elasticity of behaviour.”*°

Fifth, Bonhoeffer took the purity of the Church
serioudly. Consistently he called the Church to be the
Church. His was a purifying voice warning the Church
against violating the First Commandment to “ have no other
gods before me” (Exod. 20:3). Two days after Hitler
became chancellor of Germany, Bonhoeffer gave aradio
address in which he warned against the possibility of
Germany dlipping into an idolatrous cult of the FUhrer
(leader), who might very well turn out to be a Verfuhrer
(misleader) mocking God himself.'*

Sixth, Bonhoeffer took the world seriously. What he
saw so clearly was the need for righteousnessin action in
the midst of a secular and secularizing world. The reality
that gripped him so totally was that we must livein
“existence for others.” “Jesus,” he wrote, “isthere only for
others. . .. Our relation to God isnot a ‘religious’
relationship . . . but our relation to God isanew lifein
‘existence for others,’” through participation in the being of
Jesus. . . . The church isthe church only when it exists for
others.”*?

Richard J. Foster
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Bonhoeffer, ed. Geffrey B. Kelly and F. Burton Nelson (San Francisco:
HarperSanFrancisco, 1990), pp. 542-43.
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“Dietrich Bonhoeffer, Letters and Papers from Prison (London:
Colling/ Fontana, 1953), p. 173.
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Going Deeper

In keeping with our emphasis upon the spirituality of
Dietrich Bonhoeffer, we are offering four items that will
help you explore hislife and its historical setting.

A Testament to Freedom

Life Together: A Discussion of Christian Fellowship
This story of community life in the underground
Preachers’ Seminary was written by Bonhoeffer in asingle
stretch of four weeks after the seminary was shut down by
the Gestapo in 1937 and the seminarians dispersed. At
Finkenwald the seminarians’ practiced structured daily
prayer, meditation, mutual

This magnificent volume
takes readers on a historical
and biographical journey that
follows Bonhoeffer through
the various stages of his
life—as teacher, pastor,
ecumenist, preacher,
seminary director, prophet in
the Nazi eraand, finally,
martyr in pursuit of peace
and justice. It includes

support, a common theological
training, personal confession,
and the renunciation of clerical
privileges. Life Together spells
out their “life together.”

Y et Life Together is not
only an exposition of the
seminary’ s communal life, but
aso an apologetic for why this
approach could be effectivein

previously untrandated

writings and excerpts from major books, sermons, and
selected letters spanning his career. If you want a
compilation of Bonhoeffer's most relevant writings, thisis
the book to purchase.

Bonhoeffer: The Cost of Freedom

This outstanding radio dramatization of Bonhoeffer's
life on three compact discs takes you back in time: back to
the sounds of German militarism, back to the debate over
the proper response of Christians to the oppression of the
Jews, back to the ambiguity over giving alegianceto a
repressive regime. Though the creators left out many
people and specific details, their consolidated characters
and events tell the essence of Bonhoeffer’s story in a
compelling and understandable way. This “dramatic
representation” accurately captures his personality, views,
and spirituality asthey were played out against the dark,
demonic regime of Nazism.

achieving strength in Christian
solidarity and in becoming a center of servicein
oppressive countries. Though many of us have no calling
to livein intentional communities, Life Together does give
practical advice on how community lifein Christ can be
sustained in families. In simple language, Bonhoeffer
writes about the role of personal prayer, worshipin
common, everyday work, and Christian servicein the
midst of ordinary life.

Psalms: The Prayer Book of the Bible

Dietrich Bonhoeffer here gives one of his secrets
behind the powerful witness of his own life. He had
learned to pray the Psalms and from them drew on the
power of God in his years of imprisonment. In this
introduction, Bonhoeffer discusses the types of Psalms and
how they can be used to enrich our prayer life.

LyndaL. Graybesal

Order Form
Name Street Address
City State YA ( ) Telephone
Quantity Item Sugg. Donation Each Total

A Testament to Freedom (ed. Geffrey B. Kelley and F. Burton Nelson) $26.00

Bonhoeffer: The Cost of Freedom (Focus on the Family Radio Theater) $20.00

Life Together (Dietrich Bonhoeffer) $15.00

Psalms: The Prayer Book of the Bible (Dietrich Bonhoeffer) $10.00

All Four ltems $65.00

TOTAL

#

Date

Credit card orders may call 303-792-0152. Make checks out to RENOVARE (U.S. Funds
on a U.S. bank only, please) and mail to RENOVARE, 8 Inverness Drive East,

Suite 102, Englewood, CO 80112-5624 USA. Allow six to eight weeks for delivery.
Those living outside the U.S., please send additional monies for shipping.

Credit Card

Expiration




Going Places with RENOVARE
Date Event L ocation Staff Contact & Phone
1/29/99-  Regional Conference Preston Hollow Presbyterian Richard Foster Jennifer Friedel—
1/30/99 9800 Preston Road Emilie Griffin 214-368-6348,
Dallas, TX 75230 George Skramstad Ex. 118
2/1/99 Pre-Regional Conference Windsor Park Conference Center Richard Foster St. Joseph County—
Breakfast for Leaders 4020 Edison Lakes Parkway 219-255-4707
Mishawaka, IN 46545 Elkhart County— 219-
294-7602
2/13/99 Local Conference St. Mary’s Anglican Church James Bryan Smith Kevin Dixon—
2490 West 37th Avenue 604-261-4228
Vancouver, British Columbia
2/19/99-  Regiona Conference Immanuel Baptist Church Glandion Carney Scott Haga—
2/20/99 3100 Tates Creek Road Richard Foster 1-800-437-9528,
Lexington, KY 40502-2855 George Skramstad Ext. 4299
2/26/99-  Pre-International Conference First Baptist Church Richard Foster Jerry Weber—
2/127/99 Prayer Seminar 206 Woolfe Street Emilie Griffin 713-455-1261
GalenaPark, TX 77547 Donn Thomas
Gayle Withnell
3/12/99-  Regional Conference Malone College Glandion Carney 330-471-8210 or
3/13/99 515 25th Street NW Richard Foster Randy Heckert—
Canton, OH 44799-6136 George Skramstad 330-471-8280
4/30/99-  Regional Conference Memorial High School Richard Foster Marvin Grooms—
5/1/99 2608 California Road George Skramstad 219-293-0482
Elkhart, IN 46514 Donn Thomas
6/30/99-  International Conference George R. Brown Entire RENOVARE Lyle SmithGraybeal,
7/3/99 Convention Center Staff and RENOVARE Confer-
1001 Avenida de las Americas Board of Trustees ence Coordinator—
Houston, TX 77010 303-792-0152
Remember to register for the | nternational Conference!
Theearly registration deadlineis February 1, 1999.

8 INVERNESS DRIVE EAST, SUITE 102
ENGLEWOOD, CO 80112-5624 USA
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